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Mitis Iudex ‐ Introduction
Therefore, the zeal for the salvation of souls that, today like yesterday,
always remains the supreme end of the Church’s institutions, rules, and
law, compels the Bishop of Rome to promulgate this reform to all
bishops who share in his ecclesial duty of safeguarding the unity of the
faith and teaching regarding marriage, the source and center of the
Christian family. The desire for this reform is fed by the great number of
Christian faithful who, as they seek to assuage their consciences, are
often kept back from the juridical structures of the Church because of
physical or moral distance. Thus charity and mercy demand that the
Church, like a good mother, be near her children who feel themselves
estranged from her.

Mitis Iudex – Introduction (2)
We have decided to publish these provisions that favor not the nullity
of marriages, but the speed of processes as well as the simplicity due
them, lest the clouds of doubt overshadow the hearts of the faithful
awaiting a decision regarding their state because of a delayed sentence.
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Mitis Iudex – Introduction (3)
We have done this following in the footsteps of Our predecessors who
wished cases of nullity to be handled in a judicial rather than an
administrative way, not because the nature of the matter demands it,
but rather due to the unparalleled need to safeguard the truth of the
sacred bond: something ensured by the judicial order.

Mitis Iudex: Fundamental Criteria guiding Reform (1)
A few fundamental criteria stand out that have guided the work of reform.
I. – A single executive sentence in favor of nullity is effective. – First of all, it seemed that a double
conforming decision in favor of the nullity of a marriage was no longer necessary to enable the
parties to enter into a new canonical marriage. Rather, moral certainty on the part of the first
judge in accord with the norm of law is sufficient.
II. – A sole judge under the responsibility of the bishop. – In the first instance, the responsibility of
appointing a sole judge, who must be a cleric, is entrusted to the bishop, who in the pastoral
exercise of his judicial power must guard against all laxism.
III. – The bishop himself as judge. – In order that a teaching of the Second Vatican Council
regarding a certain area of great importance finally be put into practice, it has been decided to
declare openly that the bishop himself, in the church over which he has been appointed shepherd
and head, is by that very fact the judge of those faithful entrusted to his care. It is thus hoped that
the bishop himself, be it of a large or small diocese, stand as a sign of the conversion of
ecclesiastical structures, and that he does not delegate completely the duty of deciding marriage
cases to the offices of his curia. This is especially true in the streamlined process for handling cases
of clear nullity being established in the present document.

Mitis Iudex: Fundamental Criteria guiding Reform (2)
IV. – Briefer process. – For indeed, in simplifying the ordinary process for handling
marriage cases, a sort of briefer process was devised – besides the current
documentary procedure – to be applied in those cases where the alleged nullity of
marriage is supported by particularly clear arguments.
Nevertheless, we are not unaware of the extent to which the principle of the
indissolubility of marriage might be endangered by the briefer process; for this very
reason we desire that the bishop himself be established as the judge in this process,
who, due to his duty as pastor, has the greatest care for catholic unity with Peter in faith
and discipline.
V. – Appeal to the metropolitan see. – It is necessary that the appeal process be
restored to the metropolitan see, especially since that duty, insofar as the metropolitan
see is the head of the ecclesiastical province, stands out through time as a stable and
distinctive sign of synodality in the Church.
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Mitis Iudex: Fundamental Criteria guiding Reform (3)
VI. The duty proper to episcopal conferences. – Conferences of bishops, which
above all should be driven by apostolic zeal to reach out to the dispersed faithful,
should especially feel the duty of participating in the aforementioned “conversion”
and they should respect the restored and defended right of organizing judicial
power in their own particular churches.
The restoration of the proximity between the judge and the faithful will never
reach its desired result unless episcopal conferences offer encouragement and
assistance to individual bishops so that they may carry out the reform of the
matrimonial process.
Episcopal conferences, in close collaboration with judges, should ensure, to the
best of their ability and with due regard for the just compensation of tribunal
employees, that processes remain free of charge, and that the Church, showing
herself a generous mother to the faithful, manifest, in a matter so intimately tied to
the salvation of souls, the gratuitous love of Christ by which we have all been
saved.

Mitis Iudex: Fundamental Criteria guiding Reform (4)
VII. – Appeal to the Apostolic See. – In accord with a revered and ancient right, it is
still necessary to retain the appeal to the ordinary tribunal of the Holy See, namely
the Roman Rota, so as to strengthen the bond between the See of Peter and the
particular churches, with due care, however, to keep in check any abuse of the
practice of this appeal, lest the salvation of souls should be jeopardized.
Nevertheless, insofar as necessary, the respective law of the Roman Rota will be
adapted as soon as possible to the rules of the reformed process.
VIII. – Provisions for Eastern Churches. – Finally, given the particular ecclesial and
disciplinary arrangement of Eastern Churches, we have decided to publish,
separately and on this very day, revised norms for updating the handling of
matrimonial processes as presented in the Code of Canons of Eastern Churches.

Mitis Iudex Art 5
The Briefer Matrimonial Process before the Bishop
Can. 1683. The diocesan bishop himself is competent to judge cases of
the nullity of marriage with the briefer process whenever:
1° the petition is proposed by both spouses or by one of them, with the
consent of the other;
2° circumstance of things and persons recur, with substantiating
testimonies and records, which do not demand a more accurate inquiry
or investigation, and which render the nullity manifest.
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Mitis Iudex: New Procedural Rules
Attached and made part hereof are the procedural rules that We
considered necessary for the proper and accurate implementation of
this new law, which must be observed diligently to foster the good of
the faithful.

Mitis Iudex: Indicators favoring briefer process
Art. 14 § 1. Among the circumstances of things and persons that can allow a case
for nullity of marriage to be handled by means of the briefer process according to
cann. 1683‐1687, are included, for example: the defect of faith which can generate
simulation of consent or error that determines the will; a brief conjugal
cohabitation; an abortion procured to avoid procreation; an obstinate persistence
in an extraconjugal relationship at the time of the wedding or immediately
following it; the deceitful concealment of sterility, or grave contagious illness, or
children from a previous relationship, or incarcerations; a cause of marriage
completely extraneous to married life, or consisting of the unexpected pregnancy
of the woman, physical violence inflicted to extort consent, the defect of the use of
reason which is proved by medical documents, etc.
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A Synod of Bishops
Can. 342 The synod of Bishops is a group of Bishops
selected from different parts of the world, who meet
together at specified times to promote the close
relationship between the Roman Pontiff and the
Bishops. These Bishops, by their counsel, assist the
Roman Pontiff in the defence and development of faith
and morals and in the preservation and strengthening
of ecclesiastical discipline. They also consider questions
concerning the mission of the Church in the world.

Amoris Laetita, 294
[With regard to the reasons couples live together
without marriage]
…Whatever the case, “all these situations require a
constructive response seeking to transform them into
opportunities that can lead to the full reality of
marriage and family in conformity with the Gospel.
These couples need to be welcomed and guided
patiently and discreetly”.

Amoris Laetita, 296
The Synod addressed various situations of weakness or imperfection.
Here I would like to reiterate something I sought to make clear to the
whole Church, lest we take the wrong path: “There are two ways of
thinking which recur throughout the Church’s history: casting off and
reinstating. The Church’s way, from the time of the Council of Jerusalem,
has always been the way of Jesus, the way of mercy and reinstatement…
The way of the Church is not to condemn anyone for ever; it is to pour
out the balm of God’s mercy on all those who ask for it with a sincere
heart… For true charity is always unmerited, unconditional and
gratuitous”. Consequently, there is a need “to avoid judgements which do
not take into account the complexity of various situations” and “to be
attentive, by necessity, to how people experience distress because of
their condition”.
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Amoris Laetita, 291
…Although she constantly holds up the call to perfection
and asks for a fuller response to God, “the Church must
accompany with attention and care the weakest of her
children, who show signs of a wounded and troubled love,
by restoring in them hope and confidence, like the beacon
of a lighthouse in a port or a torch carried among the
people to enlighten those who have lost their way or who
are in the midst of a storm”. Let us not forget that the
Church’s task is often like that of a field hospital.

Amoris Laetita, 295
Along these lines, Saint John Paul II proposed the so‐
called “law of gradualness” in the knowledge that
the human being “knows, loves and accomplishes
moral good by different stages of growth”. This is not
a “gradualness of law” but rather a gradualness in
the prudential exercise of free acts on the part of
subjects who are not in a position to understand,
appreciate, or fully carry out the objective demands
of the law…

Amoris Laetita, 304
…It is true that general rules set forth a good which
can never be disregarded or neglected, but in their
formulation they cannot provide absolutely for all
particular situations. At the same time, it must be
said that, precisely for that reason, what is part of a
practical discernment in particular circumstances
cannot be elevated to the level of a rule. That would
not only lead to an intolerable casuistry, but would
endanger the very values which must be preserved
with special care.
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Amoris Laetita, 78
…the Church turns with love to those who participate in her
life in an imperfect manner: she seeks the grace of
conversion for them; she encourages them to do good, to
take loving care of each other and to serve the community
in which they live and work… When a couple in an irregular
union attains a noteworthy stability through a public bond –
and is characterized by deep affection, responsibility
towards the children and the ability to overcome trials –
this can be seen as an opportunity, where possible, to lead
them to celebrate the sacrament of Matrimony”

Familiaris Consortio, 84
Pastors must know that, for the sake of truth, they are
obliged to exercise careful discernment of situations. There
is in fact a difference between those who have sincerely
tried to save their first marriage and have been unjustly
abandoned, and those who through their own grave fault
have destroyed a canonically valid marriage. Finally, there
are those who have entered into a second union for the
sake of the children's upbringing, and who are sometimes
subjectively certain in conscience that their previous and
irreparably destroyed marriage had never been valid.

Familiaris Consortio, 84
Together with the Synod, I earnestly call upon pastors and the
whole community of the faithful to help the divorced, and with
solicitous care to make sure that they do not consider themselves
as separated from the Church, for as baptized persons they can,
and indeed must, share in her life. They should be encouraged to
listen to the word of God, to attend the Sacrifice of the Mass, to
persevere in prayer, to contribute to works of charity and to
community efforts in favor of justice, to bring up their children in
the Christian faith, to cultivate the spirit and practice of penance
and thus implore, day by day, God's grace. Let the Church pray for
them, encourage them and show herself a merciful mother, and
thus sustain them in faith and hope.
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Familiaris Consortio, 84
However, the Church reaffirms her practice, which is based
upon Sacred Scripture, of not admitting to Eucharistic
Communion divorced persons who have remarried. They
are unable to be admitted thereto from the fact that their
state and condition of life objectively contradict that union
of love between Christ and the Church which is signified
and effected by the Eucharist. Besides this, there is another
special pastoral reason: if these people were admitted to
the Eucharist, the faithful would be led into error and
confusion regarding the Church's teaching about the
indissolubility of marriage.

Familiaris Consortio, 84
Reconciliation in the sacrament of Penance which would
open the way to the Eucharist, can only be granted to those
who, repenting of having broken the sign of the Covenant
and of fidelity to Christ, are sincerely ready to undertake a
way of life that is no longer in contradiction to the
indissolubility of marriage. This means, in practice, that
when, for serious reasons, such as for example the
children's upbringing, a man and a woman cannot satisfy
the obligation to separate, they "take on themselves the
duty to live in complete continence, that is, by abstinence
from the acts proper to married couples."

Amoris Laetitia, 79
“When faced with difficult situations and wounded families,
it is always necessary to recall this general principle:
‘Pastors must know that, for the sake of truth, they are
obliged to exercise careful discernment of situations’
(Familiaris Consortio, 84). The degree of responsibility is not
equal in all cases and factors may exist which limit the
ability to make a decision. Therefore, while clearly stating
the Church’s teaching, pastors are to avoid judgements that
do not take into account the complexity of various
situations, and they are to be attentive, by necessity, to how
people experience and endure distress because of their
condition”.
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Amoris Laetitia, 243
It is important that the divorced who have entered a new
union should be made to feel part of the Church. “They are
not excommunicated” and they should not be treated as
such, since they remain part of the ecclesial community.
These situations “require careful discernment and
respectful accompaniment. Language or conduct that might
lead them to feel discriminated against should be avoided,
and they should be encouraged to participate in the life of
the community. The Christian community’s care of such
persons is not to be considered a weakening of its faith and
testimony to the indissolubility of marriage; rather, such
care is a particular expression of its charity”

Amoris Laetitia, 246
…Do we feel the immense psychological burden borne by children
in families where the members mistreat and hurt one another, to
the point of breaking the bonds of marital fidelity?” Such harmful
experiences do not help children to grow in the maturity needed
to make definitive commitments. For this reason, Christian
communities must not abandon divorced parents who have
entered a new union, but should include and support them in their
efforts to bring up their children. “How can we encourage those
parents to do everything possible to raise their children in the
Christian life, to give them an example of committed and practical
faith, if we keep them at arm’s length from the life of the
community, as if they were somehow excommunicated?

Amoris Laetitia, 297
…As for the way of dealing with different “irregular”
situations, the Synod Fathers reached a general
consensus, which I support: “In considering a pastoral
approach towards people who have contracted a civil
marriage, who are divorced and remarried, or simply
living together, the Church has the responsibility of
helping them understand the divine pedagogy of grace
in their lives and offering them assistance so they can
reach the fullness of God’s plan for them”, something
which is always possible by the power of the Holy
Spirit.
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Amoris Laetitia, Footnote 329
John Paul II, Apostolic Exhortation Familiaris Consortio
(22 November 1981), 84: AAS 74 (1982), 186.
In such situations, many people, knowing and
accepting the possibility of living “as brothers and
sisters” which the Church offers them, point out that if
certain expressions of intimacy are lacking, “it often
happens that faithfulness is endangered and the good
of the children suffers” (Second Vatican Ecumenical
Council, Pastoral Constitution on the Church in the
Modern World Gaudium et Spes, 51).

Gaudium et Spes, 51
This council realizes that certain modern conditions
often keep couples from arranging their married lives
harmoniously, and that they find themselves in
circumstances where at least temporarily the size of
their families should not be increased. As a result, the
faithful exercise of love and the full intimacy of their
lives is hard to maintain. But where the intimacy of
married life is broken off, its faithfulness can sometimes
be imperiled and its quality of fruitfulness ruined, for
then the upbringing of the children and the courage to
accept further ones are both endangered.

Gaudium et Spes, 51
This council realizes that certain modern conditions
often keep couples from arranging their married lives
harmoniously, and that they find themselves in
circumstances where at least temporarily the size of
their families should not be increased. As a result, the
faithful exercise of love and the full intimacy of their
lives is hard to maintain. But where the intimacy of
married life is broken off, its faithfulness can sometimes
be imperiled and its quality of fruitfulness ruined, for
then the upbringing of the children and the courage to
accept further ones are both endangered.
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Amoris Laetitia, Footnote 336
This is also the case with regard to
sacramental discipline, since discernment
can recognize that in a particular situation
no grave fault exists. In such cases, what is
found in another document applies: cf.
Evangelii Gaudium (24 November 2013), 44
and 47: AAS 105 (2013), 1038‐1040.

Evangelii Gaudium, 44
Moreover, pastors and the lay faithful who accompany their brothers and
sisters in faith or on a journey of openness to God must always remember what
the Catechism of the Catholic Church teaches quite clearly: “Imputability and
responsibility for an action can be diminished or even nullified by ignorance,
inadvertence, duress, fear, habit, inordinate attachments, and other
psychological or social factors”. Consequently, without detracting from the
evangelical ideal, they need to accompany with mercy and patience the
eventual stages of personal growth as these progressively occur. I want to
remind priests that the confessional must not be a torture chamber but rather
an encounter with the Lord’s mercy which spurs us on to do our best. A small
step, in the midst of great human limitations, can be more pleasing to God than
a life which appears outwardly in order but moves through the day without
confronting great difficulties. Everyone needs to be touched by the comfort and
attraction of God’s saving love, which is mysteriously at work in each person,
above and beyond their faults and failings.

Amoris Laetitia, 300
…What we are speaking of is a process of accompaniment and
discernment which “guides the faithful to an awareness of their
situation before God. Conversation with the priest, in the internal
forum, contributes to the formation of a correct judgment on what
hinders the possibility of a fuller participation in the life of the
Church and on what steps can foster it and make it grow. Given that
gradualness is not in the law itself (cf. Familiaris Consortio, 34), this
discernment can never prescind from the Gospel demands of truth
and charity, as proposed by the Church. For this discernment to
happen, the following conditions must necessarily be present:
humility, discretion and love for the Church and her teaching, in a
sincere search for God’s will and a desire to make a more perfect
response to it”.
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Amoris Laetitia, 301
For an adequate understanding of the possibility and
need of special discernment in certain “irregular”
situations, one thing must always be taken into
account, lest anyone think that the demands of the
Gospel are in any way being compromised. The
Church possesses a solid body of reflection
concerning mitigating factors and situations. Hence it
is can no longer simply be said that all those in any
“irregular” situation are living in a state of mortal sin
and are deprived of sanctifying grace…

Amoris Laetitia, 302
The Catechism of the Catholic Church clearly mentions
these factors: “imputability and responsibility for an action
can be diminished or even nullified by ignorance,
inadvertence, duress, fear, habit, inordinate attachments,
and other psychological or social factors”. In another
paragraph, the Catechism refers once again to
circumstances which mitigate moral responsibility, and
mentions at length “affective immaturity, force of acquired
habit, conditions of anxiety or other psychological or social
factors that lessen or even extenuate moral culpability”

Amoris Laetitia, Footnote 351
In certain cases, this can include the help of the
sacraments. Hence, “I want to remind priests that
the confessional must not be a torture chamber, but
rather an encounter with the Lord’s mercy”
(Apostolic Exhortation Evangelii Gaudium [24
November 2013], 44: AAS 105 [2013], 1038). I would
also point out that the Eucharist “is not a prize for
the perfect, but a powerful medicine and
nourishment for the weak” (ibid., 47: 1039).
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Amoris Laetitia, 308
…I understand those who prefer a more rigorous pastoral
care which leaves no room for confusion. But I sincerely
believe that Jesus wants a Church attentive to the goodness
which the Holy Spirit sows in the midst of human
weakness, a Mother who, while clearly expressing her
objective teaching, “always does what good she can, even if
in the process, her shoes get soiled by the mud of the
street”. The Church’s pastors, in proposing to the faithful
the full ideal of the Gospel and the Church’s teaching, must
also help them to treat the weak with compassion, avoiding
aggravation or unduly harsh or hasty judgements.

Amoris Laetitia, Footnote 364
Perhaps out of a certain scrupulosity, concealed beneath a
zeal for fidelity to the truth, some priests demand of
penitents a purpose of amendment so lacking in nuance
that it causes mercy to be obscured by the pursuit of a
supposedly pure justice. For this reason, it is helpful to
recall the teaching of Saint John Paul II, who stated that the
possibility of a new fall “should not prejudice the
authenticity of the resolution” (Letter to Cardinal William
W. Baum on the occasion of the Course on the Internal
Forum organized by the Apostolic Penitentiary [22 March
1996], 5: Insegnamenti XIX/1 [1996], 589).
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Canon 107
§1. Through both domicile and quasi‐domicile, each person

acquires his or her pastor and ordinary.

§2. The proper pastor or ordinary of a transient is the pastor
or local ordinary where the transient is actually residing.
§3. The proper pastor of one who has only a diocesan
domicile or quasi‐domicile is the pastor of the place where
the person is actually residing.

Canon 515
§1. A parish is a certain community of the Christian faithful stably constituted
in a particular church, whose pastoral care is entrusted to a pastor (parochus)
as its proper pastor (pastor) under the authority of the diocesan bishop.
§2. It is only for the diocesan bishop to erect, suppress, or alter parishes. He is
neither to erect, suppress, nor alter notably parishes, unless he has heard the
presbyteral council.
§3. A legitimately erected parish possesses juridic personality by the law itself.

Canon 518
As a general rule a parish is to be territorial, that is,
one which includes all the Christian faithful of a
certain territory. When it is expedient, however,
personal parishes are to be established determined
by reason of the rite, language, or nationality of the
Christian faithful of some territory, or even for some
other reason.
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Canon 545
§1. Whenever it is necessary or opportune in order to carry out the
pastoral care of a parish fittingly, one or more parochial vicars can be
associated with the pastor. As co‐workers with the pastor and sharers
in his solicitude, they are to offer service in the pastoral ministry by
common counsel and effort with the pastor and under his authority.
§2. A parochial vicar can be assigned either to assist in exercising the
entire pastoral ministry for the whole parish, a determined part of
the parish, or a certain group of the Christian faithful of the parish,
or even to assist in fulfilling a specific ministry in different parishes
together.

Canon 844
§1. Catholic ministers administer the sacraments licitly to Catholic members of
the Christian faithful alone, who likewise receive them licitly from Catholic
ministers alone, without prejudice to the prescripts of §§2, 3, and 4 of this
canon, and ⇒ can. 861, §2.
§2. Whenever necessity requires it or true spiritual advantage suggests it, and
provided that danger of error or of indifferentism is avoided, the Christian
faithful for whom it is physically or morally impossible to approach a Catholic
minister are permitted to receive the sacraments of penance, Eucharist, and
anointing of the sick from non‐ Catholic ministers in whose Churches these
sacraments are valid.

Canon 844 (contd.)
§3. Catholic ministers administer the sacraments of penance, Eucharist, and
anointing of the sick licitly to members of Eastern Churches which do not have
full communion with the Catholic Church if they seek such on their own accord
and are properly disposed. This is also valid for members of other Churches
which in the judgment of the Apostolic See are in the same condition in regard
to the sacraments as these Eastern Churches.
§4. If the danger of death is present or if, in the judgment of the diocesan
bishop or conference of bishops, some other grave necessity urges it, Catholic
ministers administer these same sacraments licitly also to other Christians not
having full communion with the Catholic Church, who cannot approach a
minister of their own community and who seek such on their own accord,
provided that they manifest Catholic faith in respect to these sacraments and
are properly disposed.
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Canon 844 (contd.)
§5. For the cases mentioned in §§2, 3, and 4, the diocesan bishop or
conference of bishops is not to issue general norms except after
consultation at least with the local competent authority of the
interested non‐Catholic Church or community.

Ecumenical Directory (1993), 158
Upon request of the couple, the local Ordinary may
permit the Catholic priest to invite the minister of the
party of the other Church or ecclesial Community to
participate in the celebration of the marriage, to read
from the Scriptures, give a brief exhortation and bless
the couple.

Ecumenical Directory (1993), 159
Because of problems concerning Eucharistic sharing which may arise from the
presence of non‐Catholic witnesses and guests, a mixed marriage celebrated
according to the Catholic form ordinarily takes place outside the Eucharistic
liturgy. For a just cause, however, the diocesan Bishop may permit the
celebration of the Eucharist.
In the latter case, the decision as to whether the non‐Catholic party of the
marriage may be admitted to Eucharistic communion is to be made in keeping
with the general norms existing in the matter both for Eastern Christians and
for other Christians, taking into account the particular situation of the
reception of the sacrament of Christian marriage by two baptized Christians.
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Ecumenical Directory (1993), 160
Although the spouses in a mixed marriage share the
sacraments of baptism and marriage, Eucharistic
sharing can only be exceptional and in each case the
norms stated above concerning the admission of a
non‐Catholic Christian to Eucharistic communion, as
well as those concerning the participation of a Catholic
in Eucharistic communion in another Church, must be
observed.

Ut Unum Sint, 46
In this context, it is a source of joy to note that Catholic ministers are
able, in certain particular cases, to administer the Sacraments of the
Eucharist, Penance and Anointing of the Sick to Christians who are not in
full communion with the Catholic Church but who greatly desire to
receive these sacraments, freely request them and manifest the faith
which the Catholic Church professes with regard to these sacraments.
Conversely, in specific cases and in particular circumstances, Catholics
too can request these same sacraments from ministers of Churches in
which these sacraments are valid. The conditions for such reciprocal
reception have been laid down in specific norms; for the sake of
furthering ecumenism these norms must be respected.

Canon 851
The celebration of baptism must be prepared properly; consequently:
1. an adult who intends to receive baptism is to be admitted to the
catechumenate and is to be led insofar as possible through the various stages
to sacramental initiation, according to the order of initiation adapted by the
conference of bishops and the special norms issued by it;
2. the parents of an infant to be baptized and those who are to undertake the
function of sponsor are to be instructed properly on the meaning of this
sacrament and the obligations attached to it. The pastor personally or through
others is to take care that the parents are properly instructed through both
pastoral advice and common prayer, bringing several families together and,
where possible, visiting them.
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Canon 857
§1 Apart from a case of necessity, the proper
place of baptism is a church or oratory.
§2. As a rule an adult is to be baptized in his or
her parish church and an infant in the parish
church of the parents unless a just cause suggests
otherwise.

Canon 862
Except in a case of necessity, no one is permitted
to confer baptism in the territory of another
without the required permission, not even upon
his own subjects.

Canon 865
§1. For an adult to be baptized, the person must have manifested
the intention to receive baptism, have been instructed sufficiently
about the truths of the faith and Christian obligations, and have
been tested in the Christian life through the catechumenate. The
adult is also to be urged to have sorrow for personal sins.
§2. An adult in danger of death can be baptized if, having some
knowledge of the principal truths of the faith, the person has
manifested in any way at all the intention to receive baptism and
promises to observe the commandments of the Christian religion.
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Canon 866
Unless there is a grave reason to the contrary, an
adult who is baptized is to be confirmed
immediately after baptism and is to participate in
the eucharistic celebration also by receiving
communion.

Canon 868
§1. For an infant to be baptized licitly:
1. the parents or at least one of them or the person who legitimately takes
their place must consent;
2. there must be a founded hope that the infant will be brought up in the
Catholic religion; if such hope is altogether lacking, the baptism is to be
delayed according to the prescripts of particular law after the parents have
been advised about the reason.
§2. An infant of Catholic parents or even of non‐Catholic parents is baptized
licitly in danger of death even against the will of the parents.

Canon 874
§1. To be permitted to take on the function of sponsor a person must:
1. be designated by the one to be baptized, by the parents or the person who takes their
place, or in their absence by the pastor or minister and have the aptitude and intention of
fulfilling this function;
2. have completed the sixteenth year of age, unless the diocesan bishop has established
another age, or the pastor or minister has granted an exception for a just cause;
3. be a Catholic who has been confirmed and has already received the most holy
sacrament of the Eucharist and who leads a life of faith in keeping with the function to be
taken on;
4. not be bound by any canonical penalty legitimately imposed or declared;
5. not be the father or mother of the one to be baptized.
§2. A baptized person who belongs to a non‐Catholic ecclesial community is not to participate
except together with a Catholic sponsor and then only as a witness of the baptism.
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Canon 883
The following possess the faculty of administering confirmation by the
law itself:
1. within the boundaries of their jurisdiction, those who are equivalent
in law to a diocesan bishop;
2. as regards the person in question, the presbyter who by virtue of
office or mandate of the diocesan bishop baptizes one who is no longer
an infant or admits one already baptized into the full communion of the
Catholic Church;
3. as regards those who are in danger of death, the pastor or indeed any
presbyter.

Canon 884
§1. The diocesan bishop is to administer confirmation
personally or is to take care that another bishop administers it.
If necessity requires it, he can grant the faculty to one or more
specific presbyters, who are to administer this sacrament.
§2. For a grave cause the bishop and even the presbyter
endowed with the faculty of confirming in virtue of the law or
the special grant of the competent authority can in single cases
also associate presbyters with themselves to administer the
sacrament.

Canon 891
The sacrament of confirmation is to be conferred on
the faithful at about the age of discretion unless the
conference of bishops has determined another age,
or there is danger of death, or in the judgment of the
minister a grave cause suggests otherwise.
.

20

5/23/2016

Canon 902
Unless the welfare of the Christian faithful
requires or suggests otherwise, priests can
concelebrate the Eucharist. They are
completely free to celebrate the Eucharist
individually, however, but not while a
concelebration is taking place in the same
church or oratory.

Canon 903
A priest is to be permitted to celebrate even if
the rector of the church does not know him,
provided that either he presents a letter of
introduction from his ordinary or superior,
issued at least within the year, or it can be
judged prudently that he is not impeded from
celebrating.

Canon 904
Remembering always that in the mystery of the
eucharistic sacrifice the work of redemption is
exercised continually, priests are to celebrate
frequently; indeed, daily celebration is
recommended earnestly since, even if the
faithful cannot be present, it is the act of Christ
and the Church in which priests fulfill their
principal function.

21

5/23/2016

Canon 910
The ordinary minister of holy communion is a
bishop, presbyter, or deacon.
§2. The extraordinary minister of holy
communion is an acolyte or another member
of the Christian faithful designated according
to the norm of ⇒ can. 230, §3.

Canon 915
Those who have been excommunicated or
interdicted after the imposition or
declaration of the penalty and others
obstinately persevering in manifest grave
sin are not to be admitted to holy
communion.

Canon 932
§1. The eucharistic celebration is to be carried out in a
sacred place unless in a particular case necessity
requires otherwise; in such a case the celebration
must be done in a decent place.
§2. The eucharistic sacrifice must be carried out on a
dedicated or blessed altar; outside a sacred place a
suitable table can be used, always with a cloth and a
corporal.
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Canon 961
§1. Absolution cannot be imparted in a general manner to many penitents at once without
previous individual confession unless:
1. danger of death is imminent and there is insufficient time for the priest or priests to hear
the confessions of the individual penitents;
2. there is grave necessity, that is, when in view of the number of penitents, there are not
enough confessors available to hear the confessions of individuals properly within a suitable
period of time in such a way that the penitents are forced to be deprived for a long while of
sacramental grace or holy communion through no fault of their own. Sufficient necessity is
not considered to exist when confessors cannot be present due only to the large number of
penitents such as can occur on some great feast or pilgrimage.
§2. It belongs to the diocesan bishop to judge whether the conditions required according to
the norm of §1, n. 2 are present. He can determine the cases of such necessity, attentive to
the criteria agreed upon with the other members of the conference of bishops.

Canon 967
§1. In addition to the Roman Pontiff, cardinals have the faculty of hearing the confessions of
the Christian faithful everywhere in the world by the law itself. Bishops likewise have this
faculty and use it licitly everywhere unless the diocesan bishop has denied it in a particular
case.
§2. Those who possess the faculty of hearing confessions habitually whether by virtue of
office or by virtue of the grant of an ordinary of the place of incardination or of the place in
which they have a domicile can exercise that faculty everywhere unless the local ordinary has
denied it in a particular case, without prejudice to the prescripts of ⇒ can. 974, §§2 and 3.
§3. Those who are provided with the faculty of hearing confessions by reason of office or
grant of a competent superior according to the norm of cann. ⇒ 968, §2 and ⇒ 969, §2
possess the same faculty everywhere by the law itself as regards members and others living
day and night in the house of the institute or society; they also use the faculty licitly unless
some major superior has denied it in a particular case as regards his own subjects.

Canon 978
§1. In hearing confessions the priest is to
remember that he is equally a judge and a
physician and has been established by God as a
minister of divine justice and mercy, so that he has
regard for the divine honor and the salvation of
souls.
§2. In administering the sacrament, the confessor
as a minister of the Church is to adhere faithfully to
the doctrine of the magisterium and the norms
issued by competent authority.
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Canon 979
In posing questions, the priest is to proceed
with prudence and discretion, attentive to
the condition and age of the penitent, and is
to refrain from asking the name of an
accomplice.

Canon 983
§1. The sacramental seal is inviolable; therefore it is
absolutely forbidden for a confessor to betray in any way a
penitent in words or in any manner and for any reason.
§2. The interpreter, if there is one, and all others who in
any way have knowledge of sins from confession are also
obliged to observe secrecy.

Canon 984
§1. A confessor is prohibited completely from using
knowledge acquired from confession to the detriment of
the penitent even when any danger of revelation is
excluded.
§2. A person who has been placed in authority cannot use
in any manner for external governance the knowledge
about sins which he has received in confession at any
time.
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Canon 986
§1. All to whom the care of souls has been entrusted in
virtue of some function are obliged to make provision so
that the confessions of the faithful entrusted to them are
heard when they reasonably seek to be heard and that they
have the opportunity to approach individual confession on
days and at times established for their convenience.
§2. In urgent necessity, any confessor is obliged to hear the
confessions of the Christian faithful, and in danger of death,
any priest is so obliged.

Canon 988
§1. A member of the Christian faithful is obliged to
confess in kind and number all grave sins committed after
baptism and not yet remitted directly through the keys of
the Church nor acknowledged in individual confession, of
which the person has knowledge after diligent
examination of conscience.
§2. It is recommended to the Christian faithful that they
also confess venial sins.

Canon 1004
§1. The anointing of the sick can be administered to a
member of the faithful who, having reached the use of
reason, begins to be in danger due to sickness or old age.
§2. This sacrament can be repeated if the sick person,
having recovered, again becomes gravely ill or if the
condition becomes more grave during the same illness.
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Canon 1115
Marriages are to be celebrated in a parish where
either of the contracting parties has a domicile, quasi‐
domicile, or month long residence or, if it concerns
transients, in the parish where they actually reside.
With the permission of the proper ordinary or proper
pastor, marriages can be celebrated elsewhere.

Canon 1118
§1. A marriage between Catholics or between a Catholic
party and a non‐Catholic baptized party is to be celebrated
in a parish church. It can be celebrated in another church or
oratory with the permission of the local ordinary or pastor.
§2. The local ordinary can permit a marriage to be
celebrated in another suitable place.
§3. A marriage between a Catholic party and a non‐
baptized party can be celebrated in a church or in another
suitable place.
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